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LOKÃYATA IN ANCIENT INDIA AND CHINA 

By 

Rasik Vihari Joshi 

I propose to discuss in this paper the materialistic philosophy of India 
known as Lokãyata or Cãrvãka. Unfortunately, the basic sources of this 
system are not available today. Probably, the sources have been destroyed due to 
lack of royal patronizer and also due to Brahmanic, Buddhist and Jain philo- 
sophers. To understand the doctrines of this system, we have to remain satisfied 
with writings of the opponents of Lokãyata. The Brhaspati-sütra , supposed 
to have been written by Brhaspati, the founder of this system, is lost. I have 
made an attempt in this paper to reconstruct the Brhaspati-sütra through cross 
references scattered in Sanskrit literature. The present paper is divided into two 
sections : Section I deals wite Lokãyata in ancient India and Section II with 
ancient China. 

I 
The term " Lokãyata » is made of two Sanskrit words, viz. loka and 

äyata i.e. " world view •' or " life view " or ,c view prevalent among people ". 
Lokãyata was also known as Cãrvãka who was a disciple of Brhaspati. This was 
a kind of primitive pre-materialism in ancient Indian clan society. In all proba- 
bility, it was linked with Tantrism when Aryans came to India. Lokãyata 
declared the identity of body and soul and that all beings were results of the 
combination of two sexes. According to D. Chattopadhyaya, from about 10th 
century B. C. to the beginning of Christian era, when slave system was developing, 
Indian materialistic philosophy including Lokãyata very much developed as a 
popular system of philosophy and did exert great iufluence among the traders, 
craftsmen and other lower castes of the then Indian society. Lokãyata was the 
oldest heterodox system in India and certainly pre-Jain and pre-Buddhistic. 
Several references to Lokãyata are available in the oldest texts of Jain and 
Buddhist literature. The Sütra-krtanga and the Bhagavati Sütra ( V Section ) 
of Jain literature, and the Samanna-phala-sutra , the Mahãvibhãsã-éãstra , the 
Mahâyâna-nirvâria-sïitra and the Lankävatära-sü tra of Buddhist literature 
contain valuable information regarding Lokãyata. 

The Sütra-krtañga is one of the oldest and most important works of the 
Jain Agama Prakrt literature, áílãnka, the oldest commentator of the Sutra - 

krtänga , has used four terms for Cãrvãka, viz. ( 1 ) Bärhaspatya ( 2 ) Lokãyata 
SGB...50 
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( 3 ) Bhütavädin ( 4 ) Vãmamãrgin. Sllãnka clearly mentions that the Cärvakas 
secretly indulged in improper conduct. He discusses in detail as a prima facie view 
the fundamentals of Cãrvãka philosophy, stating that they were tajjivavãdin or 
tacchariravãdin , i. e. they believed in the identity of body and soul. They did 
not accept existence of an internal independent Ätman apart from body, existence 
of next world, rebirth, and completely discarded the theory of action.1 

The Upãóga literature is equally important in Jainism. In the Räyapa - 

8enaiya-8ütra> Mahãvlra narrates a story of an ancient king Paesi ( Pradesï ) of 
Kekaya Pradesa. 

The king Paesi was personified unrighteousness. There was no place 
for religion and moral conduct in his life. Once Kesiiramana, a follower of 
Pãrávanãtha, went to Paesi in his city Seyambiyä ( ávetãmbl ) and had a long 
discussion with Paesi on the identity or non-identity of body and soul. The 

king argued that his grandfather loved him very much, he led a life of a sinner and 
unrighteousness and therefore according to theory of action he should have been 
doomed to hell. He should return from hell to warn his dear grandson against 
indulging in sinful acts but he never returned. Therefore, there is no next world 
and no existence of soul after death. On this Kesisramana replied that people in 
hell are not free to return and hence his grandfather could not come to warn 
him. Paesi further argued that his grandmother was a very pious and god-fearing 
lady, she also loved him very much. She should have gone to heaven according 
to the theory of action. She was certainly free to come from heaven but she 
also never came to warn him. Therefore there was no next world and the soul 
did not exist after death. 

The discussion testifies that even before Mahãvlra, during the period of 

Pãrsvanãtha, the materialistic philosophy of Lokäyata (i. e. Nãstikavãda) was 

popular in ancient India. 

Jain Bhadra-Ganï, the author of Veéesãvaèyaka Mahãbhãçya* occupies a 

significant place in Ksamãsrama Jain literature. The Ganadhara-vãda is a part of 
this Mahãbhãsya, wherein Mahãvlra had a long discussion with eleven Brahmin 
savants. In this context, the points of view of Indrabhüti and Väyubhüti are 

noteworthy. 

Indrabhüti vehemently denounces the existence of an external Ãtman apart 
from body and accepts «perception1 alone as the only means of valid knowledge. 

Väyubhüti propounds that consciousness is produced by the combination of the 

1. (a) Siitra-krtãúga : 1. 1. 1. 11-12. 

(b) ŠUcíňka-TiM : I. I. 1.7-8. 
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first four basic elements. He gives an analogy to support his stand-point of 
certain flowers, molace and water whcih, put together, produce liquor.2 Thè 
doctrines of Indrabhuti and Väyubhüti definitely belonged to Lokäyata tradition. 

Several other Jain writers such as Hemacandra, the great dialectician* and 
Malli Sen Süri, the philosopher, have severely criticised the Cärväka epistemo- 
logy in the Anya-yoga-vyavachedadvätrifisikä and the validity of perception as 
the only proof of knowledge in the Syãd-vãda-Manjari respectively.3 Besides, 
both these Jain critics refute the Lokäyata view of the production of consciousness 
by the combination of the first four basic elements. Hemacandra also gives a 
long account in his Tri-^stilaksana-ialäka-purusa-carita Mahãkãvya, of the 
previous life of l^sabhadeva as the king Mahãbala who was very lustful and 
fallen person. Sambhinna-mati, one of his ministers, supported the King's way of 
life, advocating that there was no soul and rebirth. It is useless to perform any 
religious ritual or to follow rules of moral conduct. Here, we find seventeen 
arguments which give a clear picture of Lokäyata philosophy in ancient India.4 

In the Buddhist literature the Lokäyata is also frequently referred to as 
Nästika i. e. Natthika Dariana. I give below three references to prove that 
Buddhist literature was also fully familar with Lokäyata : 

(1) Pürana -Kassapa, in the Dighanikãya (2. 16-17) advocates Lokä* 
yata doctrine. The text states : c once the king Ajãtasatru appro- 
ached Pürana-Kassapa and enquired about, the visible reward of 
entering into the order of Samnyäsa. Pürana-kassapa replied : " Your 
Majesty, there is no result by performing the socalled good 
action, by killing or torturing others, or by stealing, or by sexual 
relations with other women ". He, thus, clearly denounces the 
theory of action.5 The Anguttara-Nikãya refers to two Brahmin 
disciples of Pürana-Kassapa who were Lokãyatas.6 

( 2 ) In the Tripitaka literature, we find two personages Ajitakesakambalï 
and Payâsï who were contemporaries of Buddha. According to them 
all vedic rituals were worthless; there was no result of good and 
bad actions ; nobody could tell us the personal experience regarding 
the next world. All bodies are made of the four elements and dissolve 
into them after death; hence any ritual for ancestors is meaningless.7 

2. Ve fesãvafyaJca-Mahãbhã sya (Ganadhara vãda) Gãthã. 1549-1553 ; 1650-1651. 
3. " Pratyaksam evaikam pramãnam iti manyante Cärväkäfr Syád-váda-mañjari, 
4. Tri sasti laissa na - íalãhã-puru sa- Cari ta1 1. 1. 329-345. 
5. S. N. Dasgupta, History of Indian Philosophy (III) p. 52U-21. 
6. B. M. Barua j History of Pre-Buddhistic Indian Philosophy , p. 278. 
7. Digha-Nikãy % 
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( 3 ) In Pali literature, too, we find the doctrine of Sañjaya Velaththi-Putra 
who was totally indifferent to this question of the origin of the 
universe, cycles of births and rebirths and the theory of action. 
He was rather a sceptic ( saméayavãdin ) and agnostic ( afiiãna - 
vãdin ). Obviously, he was influenced by Lokãyata. 

II 

In Chinese classical Buddhist literature, Lokãyata has been transcribed as 
" Lu-kã-yã-tuo ", " Lu-ge-ye-duo M, and " Lu-kã-yi-duo it was translated 
as 11 Zhuo-bo-ka " which was none else but Sanskrit "Cãrvãka". We also 
find some other terms such as " Wu-hou-shi-lun " (doctrine of denying life 
after death), " Shi-Lun " (doctrine of this world); " Shi-Jian-Xing M (popular 
doctrine of this world ) and " Shun-shi-Wai-Dao " ( popular doctrine prevalent in 
this world ). 

Profuse references are preserved in the Chinese versions of Buddhist 
writings. The Chinese Buddhist Dictionary entitled Yi-Qie-Jin-Yin-yi by Hui 
Lin translates M Lu-kã-ye-ti-kã " i.e. Lokäyatika as wicked doctrine. It is 
interesting to note that Daêa-bhumi-vibhãsã-sãstra translated into Chinese in the 
latter half of Chin Dynasty during 384-417 A. D. refers to Lokäyatika as Lu-ka- 
ye-jin " i. e. Lokãyata Sütra. This seems to be none else but Brhaspati Sütra. 
I may mention that the Chinese translation of the Šardůla-Karna- Sütra (She- 
Tou-Jain-Tai-Zi-Jin ) during western Chin Dynasty also refers to " Shi-li-Jin " 
i. e. the doctrine of this world. 

References to Lokãyata have been preserved in several Chinese writings. 
Right from the period of three kingdoms ( 265-280 A. D.) to the period of Ming 
Dynasty ( 1368-1644 A.D.) more than fifty references are scattered in the 
Chinese versions of Buddhist commentaries and works. I should like to draw the 
attention of scholars to three of these references : 

( a ) The Brahma-jala-sïLtra . It systematically expounds the Lokãyata 
doctrine and was translated into Chinese as early as the third 
century A. D. by Chin Chien in the kingdom of Wu ( 225-253 
A.D.). 

(b) The Šramana-phala-sutra translated into Chinese during the East 
Chin Dynasty. 

( c ) The edition of the Brahma' J ala-Sütra with Chinese translation and 
notes by Chi-Kuang during the period of Ming Dynasty, 
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An outline of Lokãyata on the basis of these records is given below : 

( 1 ) The Brahma- Jäla-Sütra and the Mätangi-Sütra give ample evidence 
that the followers of Lokãyata contributed a lot to the development 
of secular sciences such as medicine, astronomy and agronomy. 

2) The Chinese references provide material to understand Lokãyata 
views on epistemology and social norms. 

3) The Müla-Sarvästi-Väda Nikäya-Vinaya (Vol.35) mentions that 
frequent debates took place between Lokãyata and Buddhist. 
Lokãyatas were often rough in their language and behaviour and the 
debates were converted into fights with heated words, abuses, blows, 
kicks and sticks. 

4 ) The Lokãyata doctrines were mostly distorted and misinterpreted by 
Chinese Buddhist monks in such a way that they suited to their 
ideology. Let us remember that Lokãyata and Buddhist arrived in 
China almost at the same time from India. The Annals of Tang 
Dynastry in India refers to a Lokãyata ( Lu-kã-yi-tuo ) who went to 
China from India at the instance of Emperor Kao Tsung ( 650-680 
A. D. ) of Tang Dynasty. 

5 ) Profuse references to Lokãyata and its doctrine are preserved in The 
Establishment of the Theories of Buddhist and other Religions 
Sects written by the Chinese-Tibetan Buddhist savant Hijamdbyan- 
sbshed-phirorje. 

6) In the Memories of the Emenents-Hinen Chao , Yi-tsing refers to a 
discussion between Hiuen-tsang and a Lokãyata Mahãyãna- Devana 
at Nalanda ( India), where-in the Lokãyata adhered to the origin of 
all beings and all substances from the first four basic elements while 
Hiuen-tsang supported the Mahãyãna point of view. The reference 
testifies that Lokãyata still exerted its influence in India in the 7th 
century A. D. 

7 ) The Chinese Buddhists were scared of Lokãyata and considered them 
as their dead enemy. They prohibited their followers to study Lok- 
ãyata and translated lokãyata by "evil doctrine". Chi-tsang 
(550-625 A. D. ) bracketed Lokãyata, Confucians and Taoists 
together in his 11 San-Lun " (Three Scriptures) and pronounced 
Lokãyata as " wicked interpretations ". The Buddhists considered 
Lokãyata as bad as Confucians and Taoists during Northern and 
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Southern Dynasties and Sui-Tang Dynasty. And they always 
criticised these three. 

8 ) The Buddhist monks mis-interpreted the Lokãyata doctrine of atom 

( arm ) stating that there was consciousness presiding over the atoms 
of four elemen:s. Chih-chou of Tang Dynasty said that the atom of 
Lokãyata has emptyness which results in mind; that atom has 
purity which results in senses, and atom has non-impurity which 
result in form and sound.8 This was explained by Ting Pin of Tang 
Dynasty in his critical notes on the Dharma- gupta-vinaya-vãrtika 
( Vol. 10 ) that Lokãyata accepted only ( anu ) as the cause of entire 
universe and the four elements as the cause of all forms, sense organs 
and intellect. He, however, refuted Lokãyata doctrine, arguing that 
there was always a pure spirit behind the elements and this spirit was 
mind. Truly, all forms arise from elements but only light illumines 
and others do not. Similarly, it's only mind which perceives. 

9 ) Indian leftist Tantrism and Chinese Taoism were related to Lokãyata. 
Tantrism recognised creation by the combination of two sexes, and 
Taosim advocated that universe was a result of two principles viz. 
Ying and Yang. Both systems accepted practices for longivity and 
vitality. Both recognised mysticism, but also played an important 
role in the development of sciences such as medicine and chemistry in 
ancient India and China. There is no doubt that Taoism arrived in 
India in 7th century A. D.. The Annals of Tang Dynasty state 
that Wang Hsuen-tse, a Chinese author, had requested to the 
Emperor to send him a statue of Lao-tse also a book of Lao-tse 
entitled Tao To Chang to India. I was told by my friend and 
colleague Prof. P. V. Bapat several years ago that this book was 
translated into Sanskrit by Hiuen-tsang. I have not so far been 
able to catch hold of this Sanskrit translation. 

10) The Lankãvatãra Sütra refers to the doctrine of Lokãyata as 
Šarira-buddhi-visayopalabdhi-matram , i. e. connected only with 
body, intellect and object.9 This valuable work was translated into 
Chinese by Bodhiruci during Wei Dynasty and throws much light 
on the doctrine of Lokãyata. One full section is devoted to 
Lokãyata entitled as «« Lu-chia-yeh-to M. I quote below a legend 
from the Lankãvatãra Sütra regarding the origin of Lokãyata : 

8« Chich-chou, Revelation of Vidyã - niãtra siddha - f äst ra , Vol. I. 
9. The Laúhãvatãra Sütra ( ed. ) Bunyu Nanjio, Kyoto, 1923, p. 174. 
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" Also Indra, learned by the study of several sastras and author of his 
own ( Sanskrit ) grammar, through the disciple of Lokãyata dressed 
as a Nãga, declaring in the court of Indra in heaven, 4 O Indra ! either 
your chariot of thousand spokes will be destroyed or all my hoods one 
by one thus, having conquered Indra of Gods through the disciple 
of Lokãyata dressed as a Nãga and having destroyed the thousand- 
spoked chariot of Indra, again returned to this world M.10 

While interpreting this reference, Prof. Giuseppe Tucci has translated the 
phrase sva-sabdasãstra-prarietã as - author of his own sãstra i. e. Lokãyata. 
Obviously, Prof. Tucci has missed the point, and so have the Chinese translation 
by áiksãnanda, Gunabhadra and Bodhiruci as well as Tibetan translations. 
None of them have taken into account the word " áabda n. The word éabda- 
sästra undoubtedly stands for grammar. We know that Aindra Vyakaraqa 
was written by Indra. That is exactly what is meant by the phrase sva - 
èábdasãstra-pra^etã i. e. author of his own Sanskrit grammar. We also come 
across two sütras relating to the doctrine of Lokãyata written by Purandara, a 
follower of Brhaspati. The first su tra is quoted by Abhayadeva in the Sanmati 
Prakarana Tikä as etac ca Purandara-matam (this is the doctrine of 
Purandara ) ; second by Kamalaslla as Purandaras tv äha ( thus speaks Puran- 
dara ). Let us remember that Indra is a synonym of Purandara. Both belong 
to Lokãyata tradition. In all probability this is the same Indra who wrote Aindra 
Sanskrit grammar. I have not yet been able to investigate Aindra Vyakaraya . 
An enquiry into that Vyäkarana will probably prove my contention. 

I give below the resumé of the doctrines of Lokãyata : 

(1) It is declared that motion in matter (i.e. atom) is due to the 
inherent potentiality of matter itself and thus denied the necessity of 
accepting any super-natural agency such as God to account for 
creation. Matter itself is the basis of consciousness. 

( 2 ) Consciousness is produced by the combination of elements. Mind and 
body are unified. There is no eternal soul apart from body. Since 
consciousness is connected only with body, body itself is soul. So 
long there is body, there is soul; when body is destroyed soul is also 
destroyed. Consciousness becomes stronger by rich food and exercise. 

10. Indro 'pi Mabãmafce ! aneka-áãstra-vidagdha-buddhiti sva-áabda-áãstra-pranetã, 
fcacchisyeca näga-rüpa-vesa-dhärinä svarge Indra-sabhãyãm. pratijnãm krbvã, fcava vã sahasrãro 
ratho bhajyatãm, mama vã ekaika-nãga-bhãvasya phaçacchedo bhavatu, iti sabadbarmesa 
oãga-vesa-dhãriuã Lokayatika-sisyena devãnãm Indram vijitya, sabasrãra-ratbam bhaiitvã^ 
punar api imam lokaiñ ágata fr. 

This content downloaded from 130.65.109.155 on Mon, 3 Feb 2014 19:50:38 PM
All use subject to JSTOR Terms and Conditions

http://www.jstor.org/page/info/about/policies/terms.jsp


400. ABORI ' R . G. Bhandarkar 150th Birth-Anniversary Volume 

( 3 ) Since memory, feelings, senses and life exist only in body, and not 
outside the body, they are simply attributes of body. 

( 4 ) The theory of action cannot be proved. There is no result of good 
or bad actions. Who knows for certain that next birth and next 
world exist ? Who knows that good and bad actions result in happi- 
ness and unhappiness ? We daily experience that sinful persons 
prosper and enjoy in this world. 

( 5 ) All divine literature and all religious practices are made by priests 
for their own benefits. Religion is for foolish people. There is no 
God. Only weak people believe in God. Nature alone is respon- 
sible for all happenings without any God. World is self -existent. 

(6) Only this perceptible world is real, rest is unreal. Body is life. 
There is no other life after the death of body. 

( 7 ) Sensory experience is the only valid source of knowledge. 

( 8 ) All beings are created by male and female sexes. 

(9) All men are equal. There is no purity or superiority of caste. 
Social equality is the supreme philosophy. Lokãyata declared that 
there was no milk in the veins of a Brahmin and blood only in a 
Südra. Hence all are equal. 

I have no hesitation to accept that my study of Chinese Buddhist literature 
is not very profound but I believe that a deeper research in these sources will 
bring out more facts about this materialistic system of Indian philosophy which is 
in no way less important. 

Reconstruction of the Bihaspati-sütra 

1 . athätas tattvam vyãkhyãsyãmah / 

( Now onwards we shall explain the elements. ) 

2. prthivyaptejovãyuriti tattvani / 

( Earth, water, fire and air elements. ) 

3. tatsamudaye éarirendriya visaya-samjnã / 

( The names body, senses and objects are in their aggregate. ) 

4. tebhyaé caitanyam ' 

(From them consciousness [ appears ]. } 
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5. kirivädibhyo ìwda-èaktitvat / 

( As intoxicating power from kinva ( seed ) etc. ingredients. ) 

6. kãma evaikah purusarthah / 

( Sex is the sole object of human life. ) 

7. anumãnam apramanamj 

( Inference is not valid. ) 

8. caitanya-viéistah kãyah purusah / 
( Body endowed with consciousness is man. ) 

9. maranam evapavargah / 

( Death itself is liberation. ) 

10. na dharmami caret / 

( one should not follow religious duties. ) 

1 1 . esyat-phalatvãt / 

( Since the result is in future. ) 

12. sãméayikatvãc ca I 

( And doubtful. ) 

13. ko hy abãliéo hastagatam paragatam knryãt / 

( Who but a silly will hand over ( his ) possession to other ? ) 

14. varam adya kapotah svomayurãt / 

( Better a pegeon of today than a peacock of tomorrow. ) 

15. varam sãméayikãn niskãd asamšayikah kãrsãpartah / 

( Better a definite ordinary coin than a doubtful golden coin. ) 

16. šarirendriyasa mghãta èva cetanah ksetrajñah / 

( The conscious soul is only the aggregate of body and senses. ) 

17. kãma èva prãninãm kärariam / 

( Only sex is the cause of beings. ) 

18. para-lokino ' bhãvãt paralokõbhãvah / 

( Since none has seen next world, it does not exist. ) 

19. ihaloka-paraloka-èarïrayor bhinnatvãt tadgatayor api cittayor 
naikah santãnah / 

RGB.. .51 
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( Since bodies of this world and next world are different, the minds 
are also different, hence no continuity. ) 

20. etãvãn eva puruso yãvãn indriyagocarah / 
( That much is man which is seen by senses. ) 

21. pratyaksam emikam pramãnam / 

( Perception is the only valid proof. ) 

22 käyad èva tato jnãnam prãnãpãnãdyadhisthitãd yuktam jãyate / 

( Therefore knowledge arises only from body possessed of prãm and 
apana etc., the vital breaths. ) 

23. sarvatra paryanuyoga-parãny èva sütrani Brhaspateh / 

( The sütras of Brhaspati are always intent on refuting. ) 

24. lokãyatam èva êãstram / 

( Only Lokãyata is a scripture. ) 

25. pratyaksam eva pramartam / 

( Perception in the only valid proof. ) 

26. prthivyaptejovãyavas tattvãni / 

( Earth, water, fire and air are elements. ) 

27. artha-kämau purusãrthau / 

( The purpose of life is wealth and sex. ) 

28. bhütäny eva cetayanti / 

( The elements alone produce consciousness. ) 

29. nästi paralokah / 

( There is no next world. ) 

30. mrtyur evãpavargah / 

( Death itself is liberation. ) 

31 . dan$a-nitir eva vidyã / 

( The only lore is science of politics. ) 

32. atraiva vartantarbhavati / 

( Herein is included agriculture. ) 

33. dhürta-pralapas trayi / 

( The three vedas are nonsensical prattling of a swindler. ) 
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34. svargotpãdakatvena viéesãbhãvãt / 

( They don't have any excellence as they simply produce heaven.) 

35. loka-prasiddham anumanain cãrvãkair apl&ijata eva, yat tu kaiécü 
laukikam mãrgam atikramyãnumãnam ucyate , tan nisidhyate / 

(The world-known inference is equally desired by Cãrvaka, only 
inference beyond this world, accepted by others, is denied. ) 

36. paéyãmi smomityãdi-pratityã mar ana-par y anta in yãvantindriyãni 
tisthanti tãny evãtmã / 

(Due to apprehensions, "I see "I listen all senses which 
remain till death are soul. ) 

37. itar endriyãdyabhãve sattvãt mana evãtmã / 
( Since it exists in the absence of other senses etc., mind issoul )t 

38. prãm evãtmã j 

( Vital breath is soul. ) 

39. loukiko mãrgo 'nusartavyah / 

( The world view should be followed. ) 

40. loka-vyavahãrafn prati sadršau bãla-panditau / 

( Equal are a child and scholar towards worldly behavior. ) 

These forty Brhaspati sütras are scattered in Sanskrit literature. Sutras 
nos. one to three are quoted by Jayarãsi Simha in the Tattvopaplava-simha . Ho 
mentions 11 Thus spoke Sûtrakâra M. Nos. two to five are quoted by Bhaskaťa 
in Brahma-sútra-bhãsya . Bhäskara clearly mentions that the sütras are 
written by Brhaspati ( tathã ca Bãrhaspatyasutrãni ) . These sütras have been 
frequently quoted by several authors, such as by Kamalaslla in the Tattvasam - 

graha-pañjika and by Gunaratna in the commentary Tarka-rahasya-dipika on 
the Sad'daréana-samuccaya. Kamalaslla designates them as " their sütras " 

(tathã ca tesãm süträni) and Gunaratna clearly refers as Lokäyata-sütram. Nos. 
two to four and eight are quoted and discussed by Sañkara in his Brahmaputra 
bhãsya' nos. six, eight and nine by Sadãnanda in the Vedãntasãra ; six is quoted 
by NUakantha in his comm. on the Bhagavadgitã. He refers to it as Brhaspati- 
sütra ( tathã ca Bãrhaspatyam Sütram). Abhayadeva quotes no. seven in his 
Tattva-bodha-vidhäyini) stating : tathã ca Brhaspati-sütram . Väcaspati Migra 
also quotes no. eight in his commentary on the Bhagavadgitã , stating : " and 
thus is Brhaspati-Sütra " ( tathã ca Bãrhaspatyam sütram ). Vãtsyãyana quotes 
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Nos. nine to fifteen in the Käma-sütra stating " Thus the Laukãyatikas M 

{iti laukâyatikãh). Number seventeen is quoted by áaňkara in his Gltã-bhâsya 
and number eighteen by Kamalasíla in the Tattvasamgraha-panjikã . Saňkara 
clearly says " This is the view point of the Laukãyatikas ( iti Laukãyatika - 

drstir iyam ). Kamalasíla states : tathã hi tasya etat sütram. From the context, 
it is clear that the word tasya stands for Lokâyata. Number eighteen is also 
quoted verbatum in the commentary of the Sammati-tarka-pralcarana. Nos. 
nineteen and twenty-one are quoted by Kamalasíla as Lokãyata-Sutra. Number 

twenty-one is quoted by Abhayadeva as Cãrvãka Sütra in the Tarka-prakarava- 
tikã. Twenty-two is quoted in the Tattva-samgraha as ( tathã ca sütram / 
kâyãd eveti, Kambalãévataroditam iti). Let us remember that Kambaläsvatara 
was another writer of Lokâyata philosophy like Purandara in the materialistic 

philosophy of Brhaspati. Number twenty-three is available in the Sammati - 

tarka-prakarallat as spoken by Cãrvãkas ( iti cãrvãkair abhihitam). Eleven 
sütras, nos. twenty -four to thirty-four, are quoted by Krsnamisra in the Prabodha- 
Candrodaya . The text runs as follows : iti eta dasmãlcam abhiprãyãnuvartinã 
Vãcaspatinã pranïya cãrvãkãya samar pitam , tena ca sisyopasisyadvãrena 
asmin loke bahulikrtam tattvam . Number thirty-five is quoted by áãntaraksita 
in the Tattva-safagraha. áãntaraksita states : purandaras tvãha ( Purandara 

spoke) and laukikam lingam iti cet (in case of world view). Nos. thirty-six 
to thirty-eight are quoted by Sadänanda in the Vedãntasara . Sadãnanda refutes 
them as "others' opinions" ( iti kecit , ity anye). The last two sütras are 

quoted by Jayarãsi-Simha in the Tattvopaplavasimha. 

In 1824, Prof. F. W. Thomas edited a manuscript of the Brhaspati - 

Sütra but it was proved to be a fabricated one. There is no doubt the 

Brhaspati-sütra did exist in ancient India and probably it consisted of the sütras 
and also the slokas. This mixed style was not uncommon as we have the same 

style in the Käma-sütra of Vãtsyãyana and the Artha-šastra of Kautilya. We 
also find several slokas in Sanskrit literature written by Brhaspati and exposing 
the philosophy of Lokâyata. I believe that these slokas were also a part of the 

Brhaspati-Sütra. I am also inclined to believe that at least one Sanskrit 
commentary, if not two, was written on the Brhaspati-sütra in the third century 
B. C. . The Divyãvadãna refers to a bhãsya of Lokâyata ( Lokãyatam bhãçya* 
pravacanam ) î which was this bhäsya ? Obviously lost. Patañjali in the 

Vyãkarat^a-mahãbhãsya in the second century B. C. refers to a text Lokâyata 
on which was written a bhãsya or varnikä entitled 11 Bhãguri " ( varyikä bhäguri 
Lokãyatasy , vartikã bhãguri Lokãyatsya " - Vyãkarana-Mahãbhãsya 
7. 3. 45 ). This testifies that there existed a work entitled Lokâyata and at least 
one Sanskrit commentary was well known in the second century B. C.; but it has 

also been lost. It has been brought to my notice by some of my friends that a 
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work on Lokãyata entitled Guang-zhu-Jin does exist in Chinese version. I have 
not so far been able to procure this. I believe that when the entire text of the 
Brhaspati-sütra i. e. the sütras and the slokas will be reconstructed with the 
above mentioned Chinese text, it will throw ample light on this important system 
of Indian philosophy. 
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